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The London Jewish Cultural Centre is delighted to be hosting 

the Medieval Exhibition, Kings, Crusaders and Jews, 1066 - 1290. 

This remarkable collection of artefacts comprises rare objects 

from antiquity and the Middle Ages, relating to the Jewish 

world. It highlights the extraordinary Jewish story of suffering, 

achievement and resourcefulness, telling the story of a people 

seldom safe from persecution, yet surviving against all odds. 

To complement the exhibition we are highlighting this turbulent 

period in a series of special courses and events across the 

summer, and opening our doors to the whole community hoping 

that everyone will find something to relish. Schools, historical 

societies and community groups will all be welcomed and offered 

private viewings. 

All the items on display are on loan from the collection  

belonging to Steven M. Delamater, USA, and have been curated 

by L. Alexander Wolfe, a Jerusalem based specialist in Jewish and 

Semitic antiquities and Julia Weiner, in London. My colleagues 

Alan Fell, Sarah Gluckstein, Mandy King, and Sophie Levy have 

all been involved in the organisation of the exhibition. We would 

like to thank them and also sponsors Fibi Bank Plc,  Frogmore 

Property Company Ltd and an anonymous benefactor for helping 

us to bring this important collection to public attention.

Trudy Gold

Chief Executive

London Jewish Cultural Centre 
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Introduction

This  
exhibition and 
accompanying 

catalogue are an attempt to 
draw a sketch of  Medieval 
Jewry. The purpose is to show 
both common longstanding 
characteristics of  the Jewish 
people and the remarkable 
diversity of  the different 
communities. 

There are no geographical limits, only 

limits imposed by an absence of artefacts 

or documentation. The chronological 

span is from about 500 CE towards the 

end of Late Antiquity till 1492 CE, the 

date of the expulsion of Jews from Spain. 

An honoured place will be accorded to 

English Jewry because of the unrivalled 

wealth of official documentation. When 

William the Conqueror arrived in England 

in 1066, Jews came in the wake of the 

troops, whether as enterprising merchants 

or adventurers. It was only later that 

communities were established and they 

started making an impact on society. The 

community reached its apogee in the reign 

of Henry II but events at the time of the coronation of Richard 

I in 1190 led to persecution and violence. The century that 

followed was an unhappy time, terminating with the expulsion by 

Edward I in 1290. 

The idea for this exhibition grew out of a burning curiosity to 

understand better the essence of Judaism, the complex web of 

relationships between Jew and his fellow Jew, his neighbour the 

gentile and of course God. There are many faces of Judaism, 

each being a complete world. From within each world it would 

appear that homogeneity is the order of the day within Judaism. 

Nay rather, a comparison of the endless variety of synagogues 

and prayer rooms in Jerusalem and further comparison with 

synagogues in other corners of the world shows a remarkable 

diversity. By way of illustration, when one compares the neo- 

Gothic cathedral synagogue in New York, the biggest in the 

world, built by the Reform community in the 1930s with the 

prayer rooms in Jerusalem then a smile will inevitably come to 

one’s face. When one considers in parallel the central Synagogue 

in Moscow where one can choose from a menu of Ashkenazi, 

Sephardi or Georgian services with a backdrop of physiognomies 

that hail from the Chinese border to more familiar Lithuania and 

Poland, then the smile inevitably widens.

The following few pages give a pot luck idea of the complexity of 

Jewish society. There is one word we would choose to describe 

the situation of the Jews, in the Middle Ages, ‘paradoxical’. This 

idea was first mooted by the Reverend Parkes, a former president 

of the Jewish Historical Society of England.1

A Kaleidoscopic Survey  
of  Jewish History

Jewish life was radically different in the various periods of 

history. Before 723 BCE in the northern kingdom of Israel and 

586 BCE in the southern kingdom of Judah, Jews were largely 

peasants and shepherds and were known as Hebrews. The term, 

“Jewish” only comes into use after the Babylonian captivity 

since it is derived from “Judah” from where the majority of 

the captives were taken. The Babylonian captivity forced many 

to seek more urban occupations. For example, the Murashus, 

a family of prominent bankers in Nippur, were a harbinger of 

things to come. While the recently established Hasmonean 

kingdom saw a rise in Jewish farmers, their coreligionists in the 

big metropolitan centres of the Levant such as Alexandria were 

consolidating the position of Jews as entrepreneurs. 

As well as established communities there is plenty of 

tangible evidence of the lone Jew, the “kleine yid” in an alien 

environment. A tombstone found in the Antonine wall, built in 

the 2nd century CE, at Auchendavy south of Glasgow, depicting 

a palm tree flanked by two rosettes is inscribed with a Semitic 

name.2 The juxtaposition of such iconography with a Semitic 

name almost certainly points to a Jewish soldier in the Roman 

army. Further evidence of Jews serving in the Roman army is 

provided by a bronze ring depicting a Roman military standard 

and a menorah.3   

The advent of the Byzantine era with the increasing power of 

the Church led to a deterioration in the position of the Jews.  

Nevertheless, there were many instances of cordial relations 

between Jews and Christians, including visits to the other’s  

place of worship.

The onset of Islam in the 7th century CE created a situation that 

was favourable for Jewish traders. Because of mutual religious 

animosity and problems of communication it was difficult for 

Muslims to trade within the Byzantine Empire or Christian 

Europe. Likewise, Christians were not welcome and little 

understood in most parts of the Islamic realm. Jews, however, 

could trade all the way from the Iberian peninsula in the West 

to the silk routes in the east, demand for 

their goods temporarily dispelling hate 

and suspicion. At the same time, they 

could find shelter in most places because 

of the widespread existence of small 

Jewish communities. 

When the Tang dynasty in China decided 

to open up her borders to foreign trade 

in the seventh to ninth centuries, Jewish 

merchants were quick to take advantage 

of this opportunity. It was now possible to 

find a minyan all the way from the Bay of 

Biscay to the China Sea. 

Geopolitical developments put an end 

to this and a new reality was created in 

Christendom limiting Jews to certain 

professions, principally money lending. 

The situation in England was extreme in 

that Jews were confined to money lending 

alone, although as in every system there 

were exceptions. Since both in Christianity 

and Islam dealing with precious metals 

was considered undignified, or even 

unclean, Jews were prominent as mint 

masters, moneyers and jewellers. The 

expression “filthy lucre” has its parallel 

in many languages. Business and certain 

occupations were associated with Jews. 

For example many were forced into dyeing 

which was particularly unpleasant because 

of malodorous organic dyes. 

A document from the 13th century 

mentions two Jewish doctors in Norwich, 

father and son.4  Maimonides, born in Cordoba was perhaps 

the most famous Jewish doctor. Today medicine boasts a 

disproportionately high number of Jewish practitioners. 

There are certain leitmotifs woven into the fabric of Jewish 

history. The endless wait for the Messiah has bred no shortage 

of pretenders; Jesus son of Mary and Joseph; Simon Bar Kochba; 

Shabbatai Zvi and two more recent candidates. We have 

endeavoured to reflect this phenomenon with several coins of 

the Second Jewish Revolt against the Romans with nationalistic 

motifs and inscriptions mentioning redemption and freedom.

The  high rate of intermarriage today is an echo of the prophets 

railing against the Hebrews taking foreign wives, Ammonite, 

Moabite and Edomite. Assimilation is never far away. Some of 

the earliest cases of plastic surgery were Judeans who, wishing 

to partake in sporting events in the Hellenistic world, had their 

foreskins replaced. When Islam took hold in the Land of Israel 

in 638 it is reported that there was massive conversion of Jews 

to Islam. The two accepted reasons for this were coercion and 

economic expediency. A third possibility, my own theory, is that 

many believed Muhammed to be the Messiah and followed him 

rather than consciously convert to Islam. The existence of Domi 

Conversorum, houses for converts in a number of towns in Medieval 

England points to the phenomenon of conversion at that time.5 

Conversion, when it is voluntary, is the ultimate stage in 

assimilation. Forced conversion is another story. Ironically 

enough, one of the first cases of this is the Hasmonean king 

Alexander Yannai forcibly converting part of the Idumaean 

population, including one Edomite whose grandson would be 

Herod the Great. 

 

Conversion is two way and there are more than a few episodes 

of conversion to Judaism both on macro and micro level.  It was 

fashionable in 1st century Rome, particularly among the patrician 

classes to adopt Judaism. One of the best known cases is that 

of the royal family from Adiabene in Asia Minor, Helene and 

Monbaz, now reposing in their family tomb, the ‘Tombs of the 

Kings’ in Jerusalem. Many became Jewish, others became “God 

fearers”, a light version of Judaism that paved the way for the 

rapid spread of Christianity. The most intriguing of the large 

scale conversions is that of the Khazars, nomadic horsemen from 

the Asian steppes whose leadership, if not more of the populace, 

converted to Judaism in the 9th century CE, and is documented 

albeit sketchily. Less well documented is the conversion of Berber 

tribes in the Maghreb to Judaism6 several centuries earlier. Just 

before the establishment of Islam there was a Jewish Himyarite 

kingdom in the Arabian peninsula led by a proselyte Joseph 

du Nawas.7  A more recent example is the Sobotniks, Russian 

peasants who converted to Judaism, many of them living in  

Israel today.

Persecution played a very important role in the destiny of the 

Jewish people. Arguably, established systematic persecution 

started with the Theodosian code at the end of the 4th  

century CE, deriving from the church’s claim that the Jews  

killed Jesus, which was the basis for anti-Semitism and 

persecution in the Christian realm throughout history. This 

casting of the Jew as scapegoat also diverted the attention of 

the faithful from the excesses of the clergy. However, the real 

reason for persecution was often financial as is illustrated by the 

massacre of York in 1190, where the leader of the mob was deeply 

in debt to Jewish moneylenders. One possible explanation for 

the many cases of blood libel that took place throughout Europe 

is that the town in question would gain substantial economic 

benefit from pilgrimage to the shrine of the young martyr. 

1 Parkes, Rev. Dr. J.W. The History of the Jewish Community in Gentile Society: Presidential 
Address. The Jewish Historical Society of England. Transactions 1951-2. Vol. XVII. 
pp11-23.

2 Applebaum S.  Were there Jews in Roman Britain? The Jewish Historical Society of 
England. Transactions 1951-2. Vol. XVII. pp.189-207.
3 Henig, M.A. A Question of Standards. Oxford Journal of Archaeology. 2 (1)  
1983, pp.109-112

5 Fogle, L. The Domus Conversorum: The Personal Interest of Henry III. Jewish Historical Studies. 
Vol. 41 2007, pp. 1-8.

6 Baron, S.  A Social and Religious History of the Jews.  New York 1960,  vol. III 
pp. 200-6.
7 Ibid. pp.66-72.

4 Lipman, V.D. The Jews of Mediaeval Norwich. JHSE 1967. 
p.79.



� 8� 8

The situation in the Islamic countries took 

on a different slant. Jews, like Christians, 

were people of the book ahl al-kitab. 

They enjoyed a preferred second class 

citizenship status as dhimmis, paying poll 

tax, jeziyeh. While there was persecution it 

was not as extreme as in Christian lands. 

An exception was the forced conversion 

of the Jews of Mashhad in Persia, many 

of whom managed to live in accordance 

with the laws of Judaism while outwardly 

professing to be good Muslims. Their 

tale is one of exceptional ingenuity and 

resourcefulness.

In an age where rulers were usually 

despots and not necessarily benevolent,  

the situation of the general population  

was often worse than that of the Jews,  

who constituted a vital economic tool  

as entrepreneurs and money lenders. 

This applies both under Christendom  

and Islam.

 

The Middle Ages is one of the least 

known chapters in Jewish history. When 

one considers the period it is easier 

to focus on certain phenomena, the 

excesses of the crusades, the massacre 

of York, the blood libels, the pogroms 

which were precipitated by the Black 

Death, than to weigh up the different 

aspects of Jewish life. However, Jews 

also held important economic positions. 

They served as advisers and doctors at 

different courts. The Golden Age of 

Spanish Jewry was a veritable cultural renaissance, with many 

Jews serving in influential positions. Yet, at the same time there 

was persecution, showing that no period was black and white 

or clear cut. The medieval period with the bloody massacres of 

the crusades is considered to be one of the low points in Jewish 

history. However, evidence of the stability of Medieval Jewish 

life can be found  in grand stone synagogues, for example the 

Altneuschul in Prague, the 14th century edifice in Budapest of 

which mere vestiges remain, and other examples in Worms and 

Regensburg. Likewise, the stone house in England attributed to 

Aaron of Lincoln and Moyse’s Hall in Bury St. Edmunds show 

that, despite the image of the Wandering Jew, Jews were far from 

being nomadic. The mikvehs in Bristol and London provide less 

compelling evidence.

We hope that the artefacts in this exhibition also provide food for 

thought and illuminate a little known period in history.

Methodology

Delving into Medieval Jewish history led me to see a number of 

features that put their stamp on the period. Some come from 

within the Jewish people, some are imposed from without. They 

are reflected in the six sections of the exhibition: professions, 

persecution, the Jewish Diaspora, conversion, crusades, schisms 

and messianism.

The objective difficulty of putting together an exhibition of 

medieval Jewish artefacts lies in the scarcity of the objects 

themselves. Since our principal concern here is educational, 

breathtaking works of art are of secondary importance. Our 

focus is on objects with a documentary value. As the objects 

themselves are very rare we have given ourselves considerable 

leeway, and in some instances have chosen objects far removed 

geographically and even chronologically from the theme. For 

example, there are no known examples of pilgrims’ mementoes 

relating to William of Gloucester or Hugh of Lincoln, the two 

subjects of blood libels that occurred in Medieval England. 

Therefore, to illustrate the financial aspect of the blood libels, 

scurrilous accusations devoid of a grain of truth, we have 

chosen to exhibit two souvenirs from the Land of Israel which 

were manufactured around the end of the 19th century for the 

burgeoning pilgrim trade. Likewise mainly Roman medical 

instruments and vessels illustrate how medicine was a favoured 

Jewish profession. 

The possibility of correlating historic events with actual objects 

is quite rare. In 1279, some 269 Jews were executed on charges of 

clipping coins. This is succinctly commemorated by a tumbrel, a 

small bronze scale for weighing coins to verify their weight.

The phenomena of messianism and schisms in Judaism are 

omnipresent. To illustrate the former we have chosen coins of the 

Bar-Kochba revolt, arguably a senseless exercise in nationalistic 

and messianic fervour.  

Interpreting Material Culture

When one is confronted with a hoard of coins or jewellery 

or a single artefact how does one attribute it chronologically, 

geographically or ethnically? Coins are relatively easy in that they 

are generally inscribed and are often dated. If the inscription does 

not mention specifically where the coin was struck, the language 

of the inscription indicates the general area. Some objects have 

to be attributed on stylistic grounds. The locations where objects 

were excavated tell us where those objects were used. One of the 

commonest  types of seal in First Temple period Judah comes 

from a workshop that produced seals mainly in bone and soft  

limestone. The greatest concentration of these seals was found 

in Lachish south-west of Jerusalem. The further one gets from 

Lachish one finds fewer and fewer seals. It is therefore reasonable 

to assume that Lachish was the home of the workshop. On 

exhibition now at the Walllace Collection in London in the 

exhibition ‘Treasures of the Black Death’ are coins and jewellery 

from a number of hoards from France and Germany. There is  

a general consensus that these hoards were deposited by Jews,  

for the following reasons. Each hoard was found in what was  

the Jewish quarter of the time and contained a Jewish wedding 

ring. Furthermore, the dates of the latest coins in the hoard 

point to the time of the massacre of Jewish populations at  

during the Black Death. We have on display in this exhibition 

part of a hoard of coins from Colchester dating to the mid 

13th century. Scholars believe that the hoard was deposited by 

a member of the Jewish community in Colchester because the 

hoard was found on or adjacent to property that belonged to  

the Colchester Jewish community and the latest dates on the 

coins are of a time of increasing hardship and persecution of  

the Jewish community in England. The juxtaposition of these 

two facts makes it a reasonable assumption that there is a  

Jewish connection to the hoard.

There are coins on exhibit with Hebrew letters from Hungary 

and Germany, and with Old Testament names from England.  

It is well known that minting coins was almost entirely a Jewish 

profession, both under Christianity and Islam.8  Whereas there is 

no doubt that the Hungarian and German coins were struck by 

Jewish coiners, the English coins with Old Testament names are 

another matter.  In order to determine the identity of the coiners 

one has to devise a methodology that takes into account the 

frequency of the use of Old and New Testament names, fashions 

in names and also has recourse to contemporary documents.

One of the most riveting chapters in medieval Jewish history is 

that of the Khazars,  a nomadic Turkic tribe from central Asia, 

some of whom converted to Judaism in the 8th and 9th centuries, 

an event immortalised by Yehuda Halevi in his book ‘The Kuzari’. 

The Khazars and other Turkic tribes came into contact with 

the three monotheistic faiths, many of them adopting Judaism, 

Christianity or Islam. Some Avars, another nomadic Turkic 

tribe also converted to Judaism according to the finds from 

tombs at Celareva in Yugoslavia. How does one determine the 

attribution of an object or class of objects to one or other of a 

group of closely related ethnic groups? An important inscription 

very often gives the answer. However, very few objects are 

inscribed. The problem is exacerbated with the realisation that 

the jewellers and artisans that worked for a particular tribe were 

transient and also did work for other tribes. To obviate this 

problem we are calling the material rather than ‘Khazarian’, 

from ‘the world of the Khazars’.

The Problem of  Forgeries

Collectible objects, by the nature of things, carry a premium. 

They are the focus of increasingly knowledgeable and hi-tech 

equipped forgers in a variety of fields from the most expensive 

fine art through antiques and objets d’art to ephemera. 

Everything on exhibition comes from the marketplace. We 

have checked every piece according to the criteria we employ, 

and are satisfied that no faker has outwitted us. In a recently 

published article we endeavoured to establish sound criteria for 

determining the authenticity or otherwise of a group of items 

coming from a single workshop or guiding hand.9  

Caveat Emptor.

Lenny Wolfe

8 Friedenberg, D. Jewish Minters and Medalists. Philadelphia 1976. pp.1-32. 9 Wolfe, L.  A Critical Assessmant of Unprovenanced Seals, and other Artifacts Known since 
1968 and Characterised by a ‘Lame Bet’, Kusatu 6, University of Mainz 2006, pp. 139-188.
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Adriana Swierszczek
Abduction of   Europa, 2006
Charcoal and pencil on paper
110 x 132 cm

      � Jewish Professions

By the beginning of  the 6th century CE Jewish 
communities were well established in most 
large towns and cities of  Europe, North Africa 
and the Near East. Jewish merchants were 
able to trade over greater distances than their 
gentile competitors because they were able to 
communicate with fellow Jewish traders in distant 
communities in Hebrew. This advantage became 
more significant with the spread of  Islam, mutual 
suspicions making it difficult for Christian traders 
to deal in Islamic regions, and Muslim traders 
to deal in Christendom. When the Chinese Tang 
Dynasty opened up to foreign influences and 
traders, Jewish merchants quickly established 
a presence, as is illustrated by the porcelain 
figurines. These merchants known as Radhanites, 
an expression whose origins are lost in the mist 
of  antiquity, ceased to operate in the 10th century, 
with the demise of  the Tang dynasty and the 
emergence of  the mercantile Italian city states. 

Moneylending

At this time, ecclesiastical and secular 

authorities introduced one of the 

most cynical tools of repression and 

persecution, namely the restriction of Jews 

to moneylending. Both Christianity and 

Islam forbid usury or the lending of money 

with interest. Therefore it was convenient 

that Jews should carry out this task, 

essential to a functioning economy. It was 

doubly convenient that this concentrated 

large sums of money, in Jewish hands to 

be taxed, seized or taken as a “gift” when 

needed. From then on, whenever the 

authorities needed money they exacted 

a tax, tallage or donatum from Jewish 

moneylenders. As Ramsay writes “The 

Crown saw Jews as domestic animals to be 

milked and utilized. They were loathed by 

the common people and the barons. They 

were respected and protected by fellow 

merchants.” In this context, it is easy to 

understand the expulsion of 1290, since 

by the late 13th century the Jews were 

impoverished and therefore no longer of 

any use to the Crown.

Loan agreements between Jewish 

moneylenders and gentile clients often 

included the provision of objects given as 

security.1  A number of such objects are 

displayed.

1 Gold ring with dragon heads on  

 shoulders;  2.4 x 2.3 cm.; was mounted  

 with oval stone which is now missing.  

 England 13th century CE.

 For similar cf.  Alexander, J. and  

 Binski, P. ed. Age of Chivalry, Art  

 in Plantagenet England, 1200-1400,  

 London 1987, p. 484, no. 646.

1 Jacobs, J. The Jews of Angevin England,  London 1893

2 Silver gilt ring;  2.9 x 2.4 cm;  

 on bezel, six pointed star with dot in  

 centre; ovoid lozenges on shoulders;  

 spur on base.  Allegedly found in  

 England but probably of Middle  

 Eastern manufacture. Both the sprue,  

 the flanking lozenges on the shoulders  

 and the six pointed star hallmarks this  

 ring as coming from the Islamic  

 world, where the latter is known as  

 the seal of Solomon. The six pointed  

 star, although known from many  

 cultures, in modern times is best  

 known as the Jewish Star of David. 

Catalogue no. 26

Terracotta incantation bowl.

6th - 8th century CE.

9 �0
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10  Silver coins of Friedrich  I (1152-1190)

 Obverse: Rose in circle surrounded  

 by four Hebrew letters, Koph, Dalet, 

 Aleph and Shin. Reverse: Enthroned  

 figure.

 Cf. Erlanger, H. J. Die Reichsmunzstatte  

 in Nurnberg (Nurnberg Forschungen 22),  

 p.135 no. 10. 

11 Stone mould; 7.5 x  5.7 x 1.2 cm.;  

 roundel, diameter 3.5 cm.;   

 with geometric motif surrounded by  

 pseudo inscription, to be used as a  

 pendant. Levant. 

12 Stone mould; 8.0 x 6.0 x 0.85 cm.;  

 roundel, diameter 4.0 cm., 

 eight lines of pseudo-inscription  

 within circle within square   

 filled with vegetal motifs; in the four  

 corners medieval amuletic Arabic  

 inscriptions. Levant.

13 Gold cross; 2.7 x 1.9 cm.  

 originally set with rectangular gem,  

 now missing; suspension loop.  

 England, ca. 13th century CE.

Minting Coins   
& Dealing with Precious Metals

Jews also dealt in precious metals which was considered an 

undignified occupation, both in Islam and Christianity. There is 

a considerable corpus of coins with either Hebrew letters, Jewish 

names in a variety of scripts or Hebrew phrases, from such places 

as Poland, Germany, Hungary, France and Moravia. In addition 

we know that Jewish minters worked at many courts of the 

different Islamic dynasties. A pre-expulsion Spanish Hebrew seal 

depicts a hammer and pincers, two of the tools of a coin striker. 

In 12th and 13th century England it was the practice to inscribe 

coins with the name of the moneyer and the place where the coin 

was struck. There are a considerable number of coins bearing 

biblical names, albeit in Latin characters. Old Testament names 

in themselves are not proof that the coiners were Jewish as in 

this period, only Hebrew inscriptions can be taken as proof of a 

Jewish moneyer. We suggest, however, that where moneyers did 

have Old Testament names then there is a strong possibility that 

the moneyers were Jewish.

By extension, many Jews worked as gold or silversmiths, since 

once again Muslims and Christians were discouraged from 

these occupations. For example, a certain Leo the Jew was the  

goldsmith of King John.2 Displayed here are moulds for  

jewellery to illustrate this latter profession.

7 Bronze seal; round with small handle on back;  

 diameter 2.5 cm.; in centre, fleur de lys flanked by hammer  

 and tongs; inner linear border, inscription, ‘Ephraim son of  

 Shlomo Elharar’; outer linear border. Spain ca. 13th  

 century CE. 

 

 The hammer and tongs show that the seal was that of a  

 coiner. The name ‘Elharar’ implies that at one point in  

 time the family dealt in silk. Cf. For seals with a fleur de lys, 

 Friedenberg, D. Medieval Jewish Seals from Europe, Detroit,  

 1987, p.127 no. 51.; Wolfe, L. and Sternberg, F. Objects with  

 Semitic Inscriptions 1100 B.C. – A.D. 700, Jewish, Early  

 Christian and Byzantine Antiquities, Auction XXIII, Zurich 1989,  

 p.30 no 48. 

8 Coins struck in the reign of Henry III (1216 - 1272) by  

 moneyers bearing Old Testament names: 

 Salemun of Canterbury, Abel of London, Jacob of Norwich.

 Illustrated on opposite page.

9 In thirteenth century Hungary, a series of small silver coins  

 were struck under different coiners and bear single Hebrew  

 letters, the first letter of the name of the Jewish moneyer.3

 Coin struck in the reign of Andras II (1205-35) depicting the  

 letter Peh.  

 Coin struck in the reign of Bela IV (1235-1270)   

 depicting the letters Peh, Tsade and Tsade. 

 Coin struck in the reign of Istvan V (1270-1272)  

 depicting the letter Aleph.

2 Jacobs, J. The Jews of Angevin England, London 1893, pp. 206-7.

3 Friedenberg, D. M. Jewish Minters and Medalists, Philadelphia 1976, pp. 15-17.

3 Pendant with suspension loop; 2.2 x  

 1.8 cm.; long cross penny of Henry 

 III set with three amethysts, gilt and  

 suspension loop added.

4 Silver clothing hook; 2.3 x 1.3 cm.;  

 on round plate six twisted rings.

5 Silver clothing hook; 2.1 x 1.5 cm.;  

 relief of Madonna and child above  

 crescent.

6 Silver gilt ring brooches: 

 a.  1.5 x 1.4 cm.; depicts serpents.

 b. 1.7 x 1.2 cm.; smaller ring on top of larger ring,  

  both depicting serpents.

 c. 1.8 x 1.7 cm.; with thirteen circular rope motifs  

  interspersed with nodules.

 d. 1.6 x 1.5 cm.; two human figures each above figure of  

  lion. For two similar brooches with relief figural  

  decoration cf. Age of Chivalry, p.483 no 641.  

 e. 2.5 x 2.1 cm.; circular sectioned wire with four rosettes.

        For similar dated 1270-1330, cf. Age of Chivalry, p. 486,  

  no. 652.

       f.   2.3 x 1.8 cm; depicts lion with tail in mouth creating  

  a circle. For two similar brooches with figural relief  

  decoration dated mid 13th century CE, cf. Age of  

  Chivalry p.483, no 641.

 g. 2.7 x 2.3 cm.; design of four crescents and four motifs  

  reminiscent of coils of rope.

3

4

5

a b

dc

e g

7

10

12

13

f

11

9

8



�� ���� ��

Other  
Professions

While in Christian Europe, Jews were largely limited to money 

lending or the lowly occupations concerned with precious metal, 

under Islamic rulers the situation was better. In the 11th century 

Jewish craftsmen were famed for their work in Tyrian glass. Glass 

was employed for weights to obviate the practice of clipping 

or shaving to reduce the weight. On display are an ingot, an 

unworked block of glass used as raw material and a vessel.

Similarly, many Jews were involved in silk production, from 

export of the raw material from China to sale of the finished 

cloth. The Jewish name Elharar is derived from the Arabic word 

harir meaning silk, and is illustrated by the seal above depicting 

coin minter’s tools. The three silk items on display in the section 

of the exhibition about Conversion, a cap, belt and pouch come 

from the region of the Khazars, a commercial hub on the silk 

route.

Cloth dyeing was a most unpleasant occupation, to such a degree 

that in Jewish law a woman was permitted to divorce a husband 

who worked in dyeing because the malodorous smell of certain 

organic dyes (in particular woad) would not leave the body. The 

following coin, although earlier than the period under discussion, 

was struck in Tyre, the home of the purple dye industry whose 

mint mark was the murex shell, the source of the dye.

There were some occasions when Jews worked as doctors.  

On display are examples of ancient and medieval medical 

instruments. Related to medicine is the writing of amulets,  

which in the Land of Israel was the virtual monopoly of the 

Samaritans. In Mesopotamia from the 6th to 8th century CE, 

incantation bowls were the favoured type of amulet.  These 

were clay bowls inscribed with magical spells which were  

placed under the threshold of a house to keep out evil spirits  

and demons. Of the 5-6,000 uncovered, some 60% are Jewish 

and the rest are Syriac or Mandaic, a Gnostic sect that believes 

in John the Baptist.  This proves that writing amulets was 

dominated by Jews in Mesopotamia. The favoured amulet in  

the Land of Israel was the lamella, an amulet in gold, silver 

copper or lead foil.4 

In Rome today, close to the Vatican, there are many souvenir 

shops selling crosses and Christian religious items. Most of the 

vendors are Jewish. There is a halachic ruling that permits Jews 

to sell crosses and other ecclesiastical artifacts.

14   Rough block of unworked glass; 11 x 11 x 3.7 cm.  

 This was the stage before it was worked into an ingot  

 of the following type. 

15  Round ingot; glass; diameter 6.4 cm x 1.25 cm.;  

 Eastern Mediterranean; ca. 3rd-6th century CE. This was  

 the form in which glass was cast for easy transportation  

 and working into blown vessels. 

16  Glass bottle; 8 x 2.4 cm.; body tapering downwards; flat base;  

 neck similarly tapering downwards; on body marvered thread  

 in feather decoration. Ca. 9th-10th century CE.

17  Round glass weight; diameter 8.3 x 0.6-9 cm.;  

 inscribed in Arabic ‘Rubin’; vegetal decoration between inner  

 and outer linear borders. Palestine. Ca. 7th-10th century CE. 

 

18 Billon tetradrachm: 

 Obverse: Portrait of the Emperor Caracalla  facing right;  

 around inscription

 Reverse: Eagle with outspread wings, between its legs murex  

 shell; around inscription

 Date: Ca. 196-217 CE.

 Catalogue only.

19 Blue glass bleeding vessel; 6.5 x 14.5 x 5.5 cm.;  

 mammiform body with exceptionally long spout. Roman.

20 Glass ‘feeder’; 9.2 x 8.3 x 5.7 cm.; 

 small jar with extended nipple on the side. Roman.

21 Gold and silver inlaid iron retractor; 7.2 x 1.45 cm.; 

 flexible hinged handle attached to iron hook; used to hold  

 back the skin during an operation. Islamic world, medieval.

22  Gold inlaid zoomorphic iron retractor;  

 5.9 x 1 cm.; 

 

23 Silver probe; 5.9 x 0.45 cm.; 

 cf. Kunzl, E. Medizinische Instrumente aus Sepulchralfunden der  

 Romischen Kaiserzeit,  Bonn, 1983, p.13, for similar.

24 Bronze spatula; 17.5 x 1.25 cm.; 

 Ibid., p. 54, for similar.

4 For bowls and lamellae, cf. Naveh, J and Shaked, S  Amulets and Magic Bowls, 
Jerusalem 1985.
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25 Opium spoon; 7.9 x 3.6 cm.; 

 hinged handle attached to shallow bowl; Medieval.  

 Was exhibited in Forbidden Fields, the Poppy and Opium from  

 Ancient Times till Today, exhibition Eretz Israel Museum Tel  

 Aviv 2006.

26 Terracotta incantation bowl; diameter 17 cm,  

 spiral inscription in eight lines of Hebrew script.   

 Mesopotamia, ca. 6th-8th century CE. Illustrated on page 9.

 The importance of this bowl is that written in Hebrew it  

 mentions ‘Jesus the healer’. Rather than seeing this bowl  

 as evidence of a Jew who converted to Christianity we see  

 it as the work of a Jewish practitioner of magic, or amulet  

 maker who wrote an amulet for a Christian client. This ties  

 in with the halachic ruling that it was permitted for Jews to  

 sell Christian ritual objects. 

 

 Text deciphered by James Ford.

 Illustration on page 9.

 27 Silver foil lamella; 7.8 x 3.6 cm;  

 twenty one lines of  Hebrew script. The text terminates  

 with ‘Amen’, but little sense can be made of the rest.  

 Palestine ca. 4th-6th century CE.  

 A nonsensical text does not detract from the power  

 of an amulet.

28 Gold foil lamella in two parts; each 3.4 x 1.2 cm;   

 One part has six lines of  Hebrew script, the second four  

 lines. Palestine,  ca. 4th-6th century CE.

25

27 28

31 3229 30

29 Figure of Mary, height 5.6 cm.;  

 gold foil around wax core;  

 England, ca. 13th century CE.

30 Silver gilt crucifix, 3.6 x 2.7 cm.;  

 head of Christ falling to the  right; small nail  

 on top. England, ca. 13th century CE.

 

 For cross with nail cf.  Roesdahl, E. and  

 Wilson, D. ed. From Viking to Crusader, the  

 Scandinavians and Europe 800-1200   

 1992, p. 279, no. 198.

31 Bronze processional cross;  

 45 x 32.2 cm (handle 12.8 cm long)  

 quatrefoiled cross attached to hollow  

 handle which was held aloft with a  

 wooden pole; ca. 12th-13th century CE.

 Cf. Le Pogam, P-Y, Precious Arts,  

 in Musee National du Moyen Age,   

 Thermes de Cluny, Paris 1993,  

 page 86, no. 93 for quatrefoiled  

 reliquary.

32 Bronze cross; 4.6 x 3.3cm.;  

 splayed arms decorated with five  

 concentric circles; circular   

 finials on the ends of the arms;  

 suspension loop. Asia Minor,  

 ca. 12th century CE.
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The coronation of  Richard I in 1190 was a brutal 
turning point in the history of  Anglo-Jewry.  The 
Jewish community was advised not to attend 
his coronation at Westminster Abbey. However, 
wishing to show allegiance to the new King, many 
Jews attended bearing gifts. The crowd got out of  
control and the Jews were attacked in the precinct 
of  the Abbey. This escalated into a pogrom across 
the country, including the infamous massacre at 
York of  1190. Those responsible for the massacre 
also burnt the Jews’ archives so that records of  
money owed to Jews would be lost. The principal 
instigator of  the massacre, Richard Malebys owed 
considerable sums of  money to Jewish money-
lenders. A cynical example of  the individual acts 
of  cruelty against Jews was the removing of  the 
teeth of  a Bristol moneylender, one each day until 
on the seventh day he relented and agreed to give 
a ‘gift’ to the king.

The persecution continued and the Jews paid for 
most of  the cost of  Richard I’s crusade to the 
Holy Land and the lion’s share of  his ransom, 
after he was taken captive.

Coin Clipping

Some 269 Jews were executed in England in 1279 on charges of coin clipping, 

documented by Jewish and English sources.5 Included in the display are a number  

of clipped and forged coins albeit from a different period. A tumbrel, small scales  

from the period, used for weighing coins to detect clipping, is also displayed.

33 Bronze tumbrel; 10.9 x 2.6cm.; 

 Cf. Mills, N. Medieval Artefacts, catalogue and price guide.  

 Witham, Essex 2003, p, 79, no. 219a, 219b.

 Illustrated on page 17.

34 Silver siliqua; 1.15 x 0.1 cm. 0.9 gram;   

 Obverse: Portrait of emperor Arcadius facing right;  

 Reverse: Roma seated left holding the goddess Victory. Ca. 393-4 CE. This is a  

 fine example of a clipped coin albeit from an earlier period, since it is clear that the   

 inscription has been removed by clipping and the weight is 0.9 instead of 1.15 gram.

35 Silver plated tetradrachm; 2.6 x 0.3cm.;  

 Obverse: portrait of Seleucid emperor Demetrius II facing right.    

 Reverse: Eagle facing left. With club of Hercules. Tyre ca. 129-6 BCE. 

 The authorities themselves cheated by issuing silver plated coins in place of silver.

5 Cf.  Jacobs, J. The Jews of Angevin England, London 1893,  
pp. 225-6, for information on the practice.

The Blood Libel  

Blood libels against Jews, false accusations 

that Jews use human blood, and particular, 

the blood of Christian children in certain 

aspects of their religious rituals occurred 

regularly in the period. Jews were made 

scapegoats for a number of children’s 

murders including those of William of 

Norwich in 1144, Hugh of Lincoln in 1255, 

Simon of Trent in 1475 and Christopher of 

Toledo in 1491. The last claim was made 

as late as 1840 in Damascus. One reason 

for the libels was economic, since having a 

martyr brought income from pilgrims. We 

have endeavoured to illustrate the economic 

aspect of religious tourism or pilgrimage by 

exhibiting two pilgrims’ mementoes, albeit 

from different periods.

Catalogue no. 33
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Cryptic Religious  
Practice

Many victims of persecution went through the motions of converting  

but secretly practised Judaism, the Marranos of Spain being the best 

known example. It is difficult enough finding objects that were made 

for use by mainstream Jews in the Middle Ages. To find objects used 

by crypto-Jews, perhaps with camouflaged symbolism and inscriptions, 

requires recognition of Jewish ingenuity. On display is an object that 

was worn by Christians in the period under discussion. It is a bronze 

pilgrim’s ring, composed of a round bezel with four protrusions that, 

when the bezel stands up is seen as a cross. However when the ring is 

worn, only two of the protrusions would be easily visible thus creating 

a concealed cruciform design. The type has been published a number of 

times and there is general agreement that it comes from Jerusalem and 

dates to the 14th century.6 

How does one interpret such a ring? The ring was made just after the 

Crusades, a period that saw massacres by the European crusaders of 

Jews, Muslims and also eastern Christians. When Saladin conquered 

Jerusalem in 1187 anti-Christian feeling was running high.  

There were still, however, Christians in Jerusalem and the pilgrim  

was an ubiquitous phenomenon. Therefore, a memento with a concealed 

cross would be a preferred item. 

38  Bronze ring with four protrusions; 2.9 x 2.3 x 0.7 cm.; 

Treasure  
Troves

The Jewish community in Medieval England 

dates from shortly after 1066 till 1290. It 

was short lived but left a vast amount of 

documentation, as every member of the 

Jewish community was the property of the 

King. When a Jewish moneylender died, the 

King received part if not all of his debts. This 

required extensive bureaucracy and record 

keeping facilities. These records were stored in 

archives. The high point of the first settlement 

of English Jewry was the reign of Henry II 

(1154-1189), with a population of 2,500 spread 

over 21 communities. The communities were 

in such towns as London, Colchester, Hereford 

and Worcester. However, the coronation of 

Richard I in 1190 was a turning point for the 

worse in the fortunes of the Jews in England.  

For a variety of reasons the situation continued 

to deteriorate. Henry III (1216-1272) was a 

weak ruler and the nobles did what suited their 

own personal interests. Edward I (1272-1307) 

passed a law Statutum de Judeismo in 1275 that 

forbade Jews to lend money which made it 

difficult for Jews to earn a living.  In 1290, of 

no further use to the King, they were expelled 

from England.

In 1906 a hoard of several thousand coins was 

found just off the High Street in Colchester, on 

land believed to have belonged to the Jewish 

community. In 1969 another smaller hoard was 

found in a metal canister, just metres from  

the first hoard. According to the latest dates on the coins, they were 

buried sometime in the 1270s. The scholars who published the latter 

hoard suggest that the coins were buried by members of the Jewish 

community in a time of severe persecution, hoping to return to retrieve 

them. This thesis cannot be proved but it is very plausible. There are over 

600 coins here, a silent witness to a tragic episode in both Jewish and 

English history. 

The above phenomenon knew no boundaries. The bronze Torah 

pointer or yad inscribed in Judeo-Persian, dating to the time before 

the Mongol conquest in the thirteenth century, was found in a cave 

in Afghanistan together with other metal objects and a number of 

parchment manuscripts. Because of the dating which was arrived at 

palaeographically and linguistically, it seems that the pointer was hidden 

together with the other Jewish ritual objects in a cave out of fear of the 

Mongol conquest. 

39  615 English silver pennies of Henry III and Edward I; the coins are  

 from the 1969 Colchester hoard and are believed to have belonged  

 to the community of Colchester or a wealthy financier from the  

 community and were hidden in a time of intense persecution less  

 than a couple of decades before the expulsion in 1290.7 

40 Bronze Torah pointer or yad; 15.5 x 1.2-1.6 x 0.8-0.9 cm.;  

 inscribed, ‘David, son of Moses, goldsmith. May the words of the  

 verse be fulfilled for him. May he bear blessing from the Lord  

 and justice from the God of his salvation. There is a needle on the  

 edge of the door. May my eyes be lit (with joy), (and) may my heart  

 be gladdened. Moses son of our master and teacher.’  

 Afghanistan, pre-Mongol conquest, 12th-13th century CE.

 Published Shaked, S. and Jacoby, R. An Early Torah Pointer from  

 Afghanistan, Ars Judaica 1, 2005, pp. 147-152.

 

 This is one of the earliest recorded ritual objects used in  

 the synagogue. Catalogue only.

6 Content, D. ed. Islamic Rings and Gems, The Zucker Collection, London 1987, pp. 98-101 7 Stephenson, D. Colchester: a smaller English Jewry   
Essex Archaeology and History, 16, 1984-85, pp. 48-52

37 Olive wood carving; 14.1 x 13.7 cm.;    

 depicting the Nativity scene, Jesus in a manger in the centre flanked  

 by Mary on the left and Joseph on the right; looking on are the Ox 

  and Ass. Above inscribed Jerusalem in Hebrew characters.  

 Jerusalem ca. 1900. 

 

 Such pieces were produced at Christ Church inside Jaffa Gate for  

 sale to pilgrims.

38 Mother of pearl carving; 14.9 x 12.7 cm.;  

 an elaborate carving both in openwork and high relief, depicting  

 the Adoration of the Magi. Bethlehem ca. 1900. 

 Bethlehem was the centre for the production of mother of pearl  

 carvings for the tourist trade. 

36  Hamas HaZman (The Tyranny of Time) Manuscript;   

 14 unfoliated leaves on paper 19.2 x 13.5 cm with outer bifolium  

 of parchment 19.2 x 13 cm;  this was originally blank but some  

 scribbling has been added.  Italy ca. 1500 CE

 This treatise on morality exists in four different extant versions.   

 From the introduction we learn that the text was created in  

 Abruzzo in the Kingdom of Naples in 1481 by Ibn Ephraim of  

 Modena prior to his hasty departure to the North. In the period  

 leading up to the expulsion of the Jews from Spain in 1492, some  

 Spanish Jews were already moving to Italy to escape persecution  

 and the growing numbers led to suspicion and resentment from  

 Italian communities. This may have been a reason why the writer  

 was transferring to the North.  

38
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   Jewish Diaspora

The destruction of  the First Temple which 
resulted in the Babylonian exile meant that by  
the 1st century BCE there were significant Jewish 
communities all over the eastern Mediterranean. 
However the real increase in the Jewish population 
outside of  the Land of  Israel came with the 
destruction of  the Second Temple in 70 CE, and 
the loss of  any vestige of  Jewish sovereignty. The 
colossal number of  Jewish captives saturated 
the slave markets. The tombstone found at 
Auchendavy close to Glasgow, with a Semitic 
name and Jewish iconography indicates Jewish 
soldiers served in the Roman army, as does a 
bronze ring depicting both a menorah and a 
military standard. 

Evidence for the existence of  established 
communities includes extensive documentation 
such as correspondence and the existence 
of  communal buildings such as ritual baths, 
synagogues and gravestones. Small objects on 
their own are not sufficient because of  their high 
mobility. One of  the best examples to illustrate 
this is the finding south of  Dublin in the 1860s 
of  a 7th century BCE seal of  a highly placed 
Philistine official, now in the British Museum. It 
can be interpreted in two main ways. A seafaring 
Philistine reached the coast of  Ireland, perhaps 
with Phoenician traders to Cornwall, from where 
he took a local boat to Ireland. Alternatively, an 
Irish man of  the cloth made a trip to the Holy 

Land after the opening up of  
the Suez Canal and bought an 
ancient seal as a souvenir. After 
quenching his thirst on returning 
to Ireland it fell out of  his 
pocket. The second alternative is 
far more plausible. 

When a quantity of  small objects 
is found then it becomes a 
critical mass and tells a different 
story. By the beginning of  
the Middle Ages there were 
Jewish communities all over 
continental Europe. A most 
significant change in Jewish 
demography was occasioned by 
political circumstances. When 
Europe and the Near East 
were essentially split between 
Christendom and Islam shortly 
after the latter’s ascendancy, 
commercial undertakings on a 
large scale between Christians 
and Muslims were prevented by 
mutual suspicions and the lack 
of  a common language. Jews, 
on the other hand, were able 
to work with both. The other 
circumstance was that China 
opened up to foreign influence 

during the Tang dynasty 
beginning in the 8th century, 
encouraging foreign traders. 
Jewish merchant adventurers 
termed Radhanites, were quick 
to exploit this and plied the  
trade routes from Spain in the 
west via the ‘Silk Road’ to  
China in the east. 

The advantage they had over 
their competitors, members 
of  the other two monotheistic 
persuasions was twofold. They 
were able to communicate with 
Jewish traders in Hebrew in 
any region. They were also able 
to establish credit facilities, 
employing the vast network 
of  Jewish traders in small 
communities spread all over 
the world, knowing that such 
agreements would be enforced 
by rabbinical courts. 

41 Pottery figure of a Semitic merchant, height 23.1 cm.;   

 Tang dynasty 618-907 CE. The figure stands with his hands  

 clasped against his chest, the head with pronounced nose and  

 ears, wearing a tall pointed hat, loose tunic tied at the waist  

 and tall boots. The surface bears traces of white slip.

 Compare a related painted pottery figure of a Westerner  

 carrying a pack, and another of a caravaneer, dated to the 

 Tang dynasty, illustrated in Jean-Paul Desroches, Compagnons 

 d’éternité, Musée Guimet, Paris, 1996, pp.182-185. The author 

 notes that the figure belongs to those portraits of foreigners  

 who seem to have been sketched from life on their way 

 through China in the 7th century. See also a related sancai  

 glazed figure of a foreign groom sold, Christie’s New York,  

 24 March 2004, lot 143. Illustrated on back cover.

42 Painted pottery figure of a Western groom, height 43.7 cm.;  

 Tang dynasty 618-907 CE The figure stands with his arms  

 raised to hold the reins of a horse or camel, the bearded  

 head with strong facial features, a long moustache under  

 the pronounced nose and above the full lips, wearing a tall  

 cap, a knee-length tunic tied at the waist and boots, traces  

 of red pigment.  

 Description of figures by Asaph Hyman. Illustrated on page 23.

43 Glass pendant; diameter 1.9 x 0.5 cm; amber glass;  

 beginnings of suspension loop, now broken; depicts seven  

 branched menorah with tripod base; bar above the branches,  

 above which flames; flanked on left by a palm branch lulav,  

 on right by a ceremonial ram’s horn, shofar. ca. 4th- 6th century CE.

 

 For this class of object, cf. Barag, D. in Spaer, M. Ancient  

 Glass in the Israel Museum, Beads and Other Small Objects, 

 Jerusalem 2001, pp. 173-185, pl. 29-30, for pendant from  

 same stamp cf. Wolfe, L. and Sternberg, F. Objects with  

 Semitic Inscriptions 1100 B.C. – A.D. 700, Jewish, Early  

 Christian and Byzantine Antiquities, Auction XXIII, Zurich  

 1989, pp.76-77, no. 270.

44 Lead bulla;  diameter 1.4 x 1.6 x  

 0.3cm; depicting on each side seven  

 branched menorah with tripod  

 base; bar above branches above which  

 flames. Ca. 4th-6th century CE.

 For similar albeit uniface cf. Wolfe, L.  

 and Sternberg, F. Objects with Semitic  

 Inscriptions 1100 B.C. – A.D. 700,  

 Jewish, Early Christian and Byzantine  

 Antiquities, Auction XXIII, Zurich  

 1989, pp. 96-7, no. 369.

45 Bronze amulet; 17.0 cm. x 2.8 cm.;  

 elliptical, inscribed on both sides; 

 Side a, ‘Hear O Israel, the Lord is our 

  God, the Lord is One’, scrolling  

 between linear borders; small section  

 of scrolling in middle below the text;

 Side b, two inscriptions between  

 linear borders, ‘Peace peace, twice:  

 and many blessings like rivers of  

 water’, ‘Blessings will come upon  

 the heads of the dear brothers’, in  

 centre, ‘Benjamin and Samuel and  

 Hillel and Jacob, sons of Yoezer’.  

 Ca. 11th – late 12th 8 century CE.

8 Dr. Edna Engel in a written report dates it to around the 11th century and attributes 
it to the Land of Israel, both on palaeographic grounds and  on the strength of the 
scrolling around the border. Dr. Shlomo Zucker, in a separate report, dates it to the 
late twelfth century on textual grounds, claiming that after the Rambam spoke against 
magical amulets, the text of amulets was modified. Less scientifically, we dated it 
around the thirteenth century based on the red cuprite deposits on the bronze and the 
verdigris, copper carbonate, which take several centuries to develop.

Catalogue no. 42

Painted pottery figure of a western groom.

Tang dynasty 618 - 907 CE.
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�� ���� ��46 Complete book of Deuteronomy; 42 x 27 cm.;  

 71 parchment pages, ca. 14th-15th century CE.  

 Published: Jewish Treasures, p. 68, no.86.

 Catalogue only.

47 The book of morality and repentance;  19.4 x 14 cm.;  

 Nine leaves of vellum manuscript; incomplete;  

 Ashkenaz, ca. 14th century CE.

 Published: Jewish Treasures, p.57, no. 78.

 For the origins of Ashkenazi Jewry cf. Frishman, A.  

 The Early Ashkenazi Jews, Tel Aviv, 2008.

 Catalogue only.

48 Silver seal; diameter. 2.3 cm;  

 small lug handle on back; tetrastyle temple in centre, inner  

 dotted border, inscription, ‘Abraham son of Rabbi Shlomo  

 ATHTH’; outer dotted border. Ca. 15th-16th century CE.

 The seal purports to come from Spain. Edna Engel dates it  

 to Bologna, Italy ca. 1520, on account of the temple, or  

 perhaps Spain at the end of the fifteenth century. She  

 suggests that ATHTH refers to a place perhaps in  

 Morocco, from where the family comes

49 Bronze seal; diameter 3.1 cm.;  

 round with lug handle on back; in centre, fleur de lys,  

 above left star, above right crescent; inner linear border,  

 inscription, ‘Joseph son of Ephraim may he rest in Eden, son  

 of Machav’; outer linear border. Spain ca. 13th century CE. 

 

 For motif of fleur de lys cf. no. 7 above; for star and  

 crescent cf. Friedenberg, D. Medieval Jewish Seals from  

 Europe, Detroit, 1987, pp. 192-4, 88,89; Wolfe, L. and  

 Sternberg, F. Objects with Semitic Inscriptions 1100 B.C.–  

 A.D. 700, Jewish, Early Christian and Byzantine Antiquities,  

 Auction XXIII, Zurich 1989, p. 30 no 48.

50 Talmud Bavli, 20.8 x 13.5 cm.; 

 Masekhet Kiddushin, Spain,  

 paper manuscript; 24 leaves, 13  

 complete ca. 15th century CE.

 Published. Jewish Treasures, Auction  

 December 13, 2005, Zurich, p.55, no.76.

52  Seven branched candlestick; height 35cm, flat bar on top,  

 above which a series of receptacles for oil.  Whereas the 

 central branch is composed of bulging drums separated  

 by discs the other six branches are plain. The branches  

 are strengthened with the addition of four spiral ‘S’ shaped  

 elements between them. The flat plate on top of the branches  

 appears on many but not all of the depictions of menorahs.  

 The oils containers on top appear to be unrecorded in this  

 form. Depictions of menorahs from the catacombs in Rome  

 usually have lamps on top of the branches. The base is  

 supported on three feet, each in the form of a stylized  

 dolphin. The tails of the dolphins are connected on top to a  

 triangular fixture which in turn supports the elaborately  

 modeled shaft featuring a bead-and-reel decoration.  

51 Commentary of the Rahbad on 

 Rambam; 18.5 x 14.3 cm.;  

 ten manuscript paper leaves;  

 Spain, ca. 15th century CE.

This example suggests it was bought ‘off the shelf’ and perhaps 

had originally been made as a stand for a Byzantine lamp. Levant 

ca. 5th-7th century CE.

The menorah was the central Jewish symbol in the period from 

the Mishnah to the Talmud from the 3rd to the 7th century 

CE. It appears on a wide range of objects from small amuletic 

pendants and rings to terracotta and bronze lamps to depictions 

on mosaics and stone reliefs adorning synagogues.

For bronze menorahs, cf. The New Encyclopaedia of Archaeological 

Excavations in the Holy Land, Jerusalem 1992 (Hebrew), Beith 

Shean, vol 1, p. 220; Ein Gedi vol. 3, p. 1200.

Catalogue only.
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�5 �6�5 �6� The Crusades

The Crusades’ main aim was to free Jerusalem 
from Islamic control, return it to Christian hands 
and rebuild Christianity’s most important shrine, 
the Church of  the Holy Sepulchre. The silver 
coins on show here depict the Tower of  David 
and the spire of  the Holy Sepulchre. The bronze 
Hellenistic coin struck in Jerusalem depicts a 
lily, the very same fleur de lys associated with the 
Crusaders. The pommels show their militaristic 
nature. 

On many stations along the route to the Holy 
Land enterprising hucksters offered amulets 
and objects that were close to the ideals of  the 
Crusaders. One of  the favourites was the reliquary 
cross or encolpium. It was a cruciform container 
worn as a pectoral pendant. 

It would usually contain a splinter of  wood 
purporting to be a piece of  the True Cross, or a 
bone fragment sold as the relic of  a saint which, 
on closer examination, would prove to be an 
animal bone. 

The stone crusader head on display is part of  a 
tombstone and shows the padding worn under  
his head armour.

Catalogue no. 52

Limestone head. 

Levant, ca. 12th - 13th century CE.
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57 Bronze prutah:  

 Obverse: Anchor; inscribed of  

 King Antiochus;  

 Reverse: Lily.

 Struck in Jerusalem ca. 132-131 BCE  

 by the Seleucid ruler Antiochus VII  

 and  the Maccabean high priest or  

 King Yohanan Hyrcanus.

58 Bronze pommel; 2.9 x 2.9 cm.;  

 round with scalloped edges;  

 Side a: building in centre surrounded  

 by twelve fleurs de lys;  

 Side b: fleur de lys in centre   

 surrounded by twelve fleurs de lys.  

 Ca. 12th-13th century CE.

 Such pommels are on display in  

 the Cluny Museum on Paris and the  

 Rockefeller Museum in Jerusalem.  

 One of the latter is still attached to  

 the handle of a dagger. 

59 Bronze pommel: 5.3 x 2.4 cm.;  

 rhomboid;  

 Side a: fleur de lys;  

 Side b: criss-cross pattern.

60 Reliquary cross; 9.2 x 4.5 cm.;  

 Cruciform encolpium with  

 suspension loop;  

 Side a: nimbate winged figure,  

 probably the Archangel Michael;  

 Side b: seven circles in  

 cruciform design.

 Ca. 12th century CE.

52 Limestone head; 17.2 x 13.4 x 10.5 cm.;  

 face with bland expression swathed in  

 cloth padding. Levant, ca. 12th-13th  

 century CE.  Illustrated on page 25.

53 Gold dinar; 4.1 gram;   

 unintelligible script imitating Islamic 

 dinars of the Fatimid dynasty.  

 Probably 1148-1187 CE.

54 Billon denier; 1.0 gram.; 

 Obverse: Cross pattee; around  

 inscription, ‘King Baldwin’.   

 Reverse: Tower of David, surrounded  

 by inscription, ‘Jerusalem’.

 Jerusalem, Baldwin III, 1143-1163 CE.

55 Billon obole: 0.4 gram;   

 motifs, inscriptions and dating  

 as above.

56 Billon denier: 1.0 gram;   

 Obverse: Cross pattee with annulets  

 in second and third quarters; around  

 inscription, ‘King Amalricus’.  

 Reverse: Church of the Holy  

 Sepulchre, around inscription,  

 ‘Jerusalem’.
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During the medieval period strong efforts were 
made to convert the Jews of  England Christianity. 
Many towns in England had a domi conversorum 
to house Jewish converts. Conversion, however, 
was a two way process, there being examples of  
Christian clergy who converted to Judaism.12 

On the other hand, in the 1st century CE there 
was a wave of  conversion to Judaism among the 
patrician classes of  Rome. For example, Onkelos,  
a nephew of  the emperor Titus converted. He is 
reputed to be the author of  Onkelos’s Targum, a 
commentary on the Bible. 

In the late 19th century, in Jerusalem, French 
archaeologists uncovered a magnificent tomb 
complex. Because of  the size and wealth of  
the decoration it was presumed to be the final 
resting place of  the Kings of  Judea, but was 
later understood to be the family tomb of  Queen 
Helena and King Monbaz, a royal family from 
Adiabene in eastern Asia Minor who like many 
Roman patricians proselytized. The son, also 

Monbaz, became a God fearer, 
‘Judaism lite’, so to speak. God 
fearers adopted a watered down 
version of  Judaism, one of  the 
factors that paved the way for the 
rapid spread of  Christianity.

Around 650 CE Berber tribes 
converted to Judaism in the 
Maghreb. Documentation, both 
written and by way of  artefacts 
is rare.  More is known about 
the conversion of  part of  the 
Khazar population to Judaism 
in the 9th century. They were 
pagan tribesmen from the 
Central Asian steppes who were 
apparently influenced by the 
Jewish merchant adventurers, 
Radhanites, with whom they 
traded. According to a book 
written by Yehudah HaLevi,  
‘The Kuzari’, their king invited 

Jewish, Moslem and Christian 
clergymen and a philosopher 
to argue the relative merits of  
each’s belief. The outcome 
was that part of  the population 
adopted Judaism. Many of  the 
exhibits relating to the Khazars 
have buckle straps employed on 
horses, showing the importance 
of  horses in the culture.

The Himyarite kingdom in the 
south of  the Arabian peninsula, 
in what is now Yemen, was led 
by a certain Yosef  Du Nawas, 
a convert to Judaism. As in the 
case of  the Khazars, many of   
the court, if  not Jewish by birth, 
also converted. 

12 Jacobs, J. The Jews of Angevin England.London 1893, pp. 283-5.Catalogue no. 62

Gold earrings.

Region of Khazaria ca. 9th century CE.
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61 Gold and silver buckles and strap ends;  

 22 different strap ends, buckles and garnet mounted  

 accessories in silver and gold with filigree decoration.  

 Region of Khazaria ca. 8th-9th century CE.

62 Gold earrings: 5 x 2.1 cm.;  

 inverted pyramidal body decorated with filigree work;  

 large suspension loop; four gold balls on base.   

 Region of Khazaria ca. 9th century CE.

63 Silk belt with attached bronze ball: 120 x 3.2 cm.;  

 principally geometric decoration with human faces;  

 Ca. 8th-9th century CE.

 Published: Gorny and Mosch, Auktion Kunst der Antike,  

 14 December 2005, Munich, p.196, no.655, where it is dated  

 8th-9th century CE and attributed to Persia.

64 Silk pouch; 8 x 4.5 cm.;  

 dark brown geometric decoration on yellow background;  

 ca. 8th-9th century CE. Published as above.

65 Silk cap; 22 x 19 cm.;  

 blue on brown decoration, principally geometric but with  

 human faces; ca. 8th-9th century CE.
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�� ���� ��6 Schisms & Messianism  
in Judaism

A document from medieval England mentions the 
three daughters of  Rabbi Abraham  forming an 
assembly of  three to make certain blessings.   
This was exclusively a male preserve and suggests 
a refreshing piece of  iconoclasm.13 It reveals that 
womens’ attempts to play a more leading part in 
Jewish prayer dates from several centuries before 
the founding of  the Reform movement. 

One of  the characteristics of  Judaism is an  
infinite hairsplitting, the result of  incessant 
Talmudic debate. Sometimes these differences 
swell up and just as quickly die down. On the 
other hand some expand as schisms and challenge 
Judaism. One in particular, namely Christianity, 
eventually dwarfed Judaism. Christians depicted 
many episodes from the Old Testament but 
viewed them as in some way prefiguring the 
New Testament and the life of  Christ. The early 
Christian lamps and small objects on display 
depict Old Testament iconography given a 
Christian angle.

The Samaritans

The earliest schism was by the Samaritans (Samarian Hebrews) 

who believed themselves to be the descendants of the northern 

kingdom of Israel, whose capital Samaria, was conquered by the 

Assyrians in 723 BCE. The Jews ( Judahite Hebrews) claimed 

that the Samaritans were a mix of native Israelites and exiles 

that the Assyrians brought to settle in the northern kingdom in 

a population exchange. Such a policy of 

deportation effectively neutralized any 

nationalistic fervour. Whereas Jewish 

Hebrews believed that the place of the 

binding of Isaac took place on Mount 

Moriah in Jerusalem, the Samaritan 

Hebrews believed it took place on 

Mount Grizim in Shechem. By way of 

comparison, the Muslims believed that 

the son taken to be sacrificed was Ishmael, 

Abraham’s first born by Hagar and that 

this took place on Mount Moriah. 

Ritual purity was much more important 

to the Samaritans than to the Jews.  Metal 

can be cleaned by scalding and complete 

immersion and glass by soaking in water 

for three days. In this way vessels and 

cutlery can be made fit for Passover use, 

for example. However, pottery is subject 

to ritual defilement, mainly because it is 

porous and so even glazed pottery cannot 

be made fit for Passover. We assume 

that the Samaritan interpretation of this 

particular issue was that a previously 

unused sealed vessel such as the one 

shown below could be used because it 

was less liable to ritual contamination. 

An injunction against lighting a seven-

branched menorah after the destruction of 

the Temple was very severely interpreted 

by the Samaritans who often did not even 

depict the menorah with seven branches, 

but instead showed them with any number 

but seven branches. In addition, menorah 

derived motifs are very common in 

Samaritan iconography. When the Jewish 

exiles returned from Babylon with Ezra 

and Nehemiah in c.530 BCE they brought 

with them the ancestor of the square script 

we use today. The only direct descendent 

of the ancient Hebrew script from the 

First Temple is the Samaritan script. Three 

examples of it are on rings and pectoral 

amulets from the 5th century CE, the 

apogee of the Samaritan culture.

Karaism was for several hundred years 

the most significant schism of Judaism. 

Founded in Iraq in the middle of the 

8th century CE by Anan ben David, the 

Karaites rejected the oral law. (The name 

Karaism comes from the Hebrew word 

kara which means read.)

Amulets

The different types of amulets displayed 

show the gap between Rabbinic Judaism 

and popular Judaism. The Rabbis forbade 

the use of amulets, either because they 

considered them un-Jewish or were afraid 

that amulet writers would gain too much 

influence. The Samaritans employed 

rings and pectoral amulets. The Jews in 

the Land of Israel used lamella, rolled up 

scrolls of gold, silver, copper or  

lead engraved in Hebrew, Jewish  

Aramaic or Greek. The favoured  

amulet in Mesopotamia was the 

incantation bowl which dates from  

the 6th to the 8th century CE.

The Messianism of   
the Bar Kochba Revolt

Some 60 years after the destruction of the 

Temple and less than twenty years after 

a Jewish revolt in the Diaspora against 

the Romans named after Lucius Quietus, 

another revolt started in the Land of 

Israel, the Bar Kochba war. During this 

rebellion, certain Messianic symbols were 

used including the star and the façade of 

the Temple shown on the large silver coin, 

the teradrachm or sela.

Likewise a group of amuletic rings from 

the end of the 7th or beginning of the 8th 

century CE depicting Jewish, Gnostic 

and Christian symbolism and inscriptions 

in Judeo-Christian and Islamic amuletic 

formulae appear to be a desperate attempt 

to reach out to the Messiah, in a time of 

great uncertainty.

13 Jacobs, J. The Jews of Angevin England, London 1893, pp. 178.Catalogue no. 72

Silver tetradrachm sela.
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66 Terracotta lamp;  14.7 x 8.6 cm.; 

 depicting the Spies carrying a bunch of grapes  

 (Numbers 13:23); border of grapes and vine tendrils. North  

 African red slip ware, Carthage 4th- 5th century CE.

 Cf. Wolfe, L. and Sternberg, F. Objects with Semitic   

 Inscriptions 1100 B.C. – A.D. 700, Jewish, Early Christian  

 and Byzantine Antiquities, Auction XXIII, Zurich 1989,  

 pp. 38-9, no. 76.

67 Terracotta lamp;  14.8 x 8.4 cm.;  

 depicting Jonah in the Leviathan ( Jonah 1:17); around the  

 border six dolphins flanked by a heart motif. North African  

 red slip ware, Carthage 4th-5th century CE.

 Cf. Wolfe, L. and Sternberg, F. Objects with Semitic   

 Inscriptions 1100 B.C. – A.D. 700, Jewish, Early Christian  

 and Byzantine Antiquities, Auction XXIII, Zurich 1989,  

 pp. 41-2, no. 82.

68 Terracotta lamp; 12.8 x 9.5 x 3.4 cm.; 

 depicts the Leviathan from the story of Jonah. North  

 African red slip ware, Carthage 4th-5th century CE.

 This creature, reminiscent of the Loch Ness Monster  

 is a depiction of the Leviathan from the story of Jonah.  

 Christ himself referred to the story of Jonah as a   

 prefiguration of his death and resurrection (Matt. 12:40)  

 and therefore secured its place in Christian iconography.

69 Bronze buckle plate; 4.4 x 1.65 x 1 cm.;  

 fantastic creature with head, convoluted long body, feet and  

 tail. Byzantine, ca. 6th century CE. The Leviathan from the  

 story of Jonah as depicted above.

70 Bronze buckle plate; 5.5 x 2.4 x 1.2 cm.;  

 within medallion depiction of Samson and the lion;  

 secondary decoration of two love birds and scrolling.  

 Byzantine, ca. 6th century CE.

 

 The Byzantines adopted syncretism, applying Old Testament  

 stories to classical motifs. Therefore the struggle of Hercules  

 with the lion becomes Samson and the lion. For virtually  

 identical cf. Jewelry Ancient and Modern, the Walters Art  

 Gallery, Baltimore 1979, p.154, no. 433b, and  Wolfe, L.  

 and  Sternberg, F. Objects with Semitic Inscriptions  

 1100 B.C. – A.D. 700, Jewish, Early Christian and Byzantine  

 Antiquities, Auction XXIII, Zurich 1989, p. 95 no 354.

71 Terracotta bowl; diameter 19.1 cm.;  

 nine lines of spiral text in Hebrew script with two figures  

 in the centre. The text invokes the angel Metatron, and  

 together with the figures in the centre is a powerful  

 expression of folkloristic religion.

 Mesopotamia 6th-8th century CE.

 Text deciphered by James Ford.

72 Silver tetradrachm sela, diameter 2.55 cm.;  

 Obverse: Tetrastyle façade of the Temple with fluted  

 columns; architrave rendered by two lines, the upper dotted;  

 within, the Ark of the Covenant in chest form with  

 semicircular lid and short legs; above, wavy line; on two sides  

 palaeo-Hebrew inscription ‘Shimon’.

 Reverse: Palm branch lulav, myrtle hadassim and willow  

 aravot, bound together; to left a citron etrog; Around,  

 inscription ‘For the freedom of Jerusalem’.

 Cf. Mildenberg, L.  The Coinage of the Bar Kochba War,  

 Frankfurt 1984, p. 168-9, no. 96, for coin from same dies.

73 Silver tetradrachm sela, diam. 2.35 cm.  

 Obverse: as above but without wavy line

 Reverse: as above

 Illustrated on page 33.
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74 Terracotta lamp; 9.8 x 5.8 x 3.4 cm.;  

 simple vertical linear decoration; handle at rear; closed filling  

 hole. Ca. 6th century CE.

 For connection with purity cf. Sussman, V. Samaritan lamps 

  of the third-fourth centuries A.D., Israel Exploration   

 Journal vol. 28, 1978, pp. 238-50.

75 Terracotta lamp; 9 x 4.8 x 3.3 cm.;  

 slipper lamp; small handle at the rear; between nozzle and  

 filling hole fifteen branched menorah with tripod base;  

 on each side thirteen branched  menorah derived motif;  

 herringbone decoration. Ca. 6th century CE.

 Many Samaritans appear to have been more particular  

 than the Jews in obeying the law not to kindle a seven  

 branched menorah after the destruction of the Temple.  

 Thus, there are depictions of menorah with three, five, nine,  

 and even up to nineteen branches.   

76 Bronze ring; bezel 1.95 x 1.65 cm.;  

 shank misshapen; four line inscription in Samaritan script,  

 ‘There is none like the god Yeshurun, advance Yehovah,  

 Yehovah eternal’; below perforated ground line.  

 Ca. 5th century CE. 

 For related amuletic material, cf. Magen, Y. The Samaritans  

 and the Good Samaritan, Jerusalem 2008, pp. 249-256.

77 Bronze medallion;  

 Obverse: Portrait of Antoninus Pius facing right; around  

 inscription.   

 Reverse: Mount Gerizim with temple and steps on central  

 peak; altar on smaller peak with path leading up to it;  

 around inscription, ca. 138-161 CE.

 Although the medallion depicts the pagan temple built by  

 Hadrian in place of the Samaritan shrine, it nevertheless  

 shows the cultic importance of Mount Gerizim.

 Cf. Meshorer, Y. City Coins of Eretz-Yisrael and the   

 Decapolis in the Roman Period, Jerusalem, 1985, p.48,  no.126.

78 Bronze coin;

 Obverse: Five branched menorah; around Arabic inscription,  

 ‘There is only one God, Allah’.

 Reverse: Arabic inscription, ‘Muhammad is the messenger of  

 God’. Ca. 7th-8th century CE. 

 Struck in Jerusalem, under the Umayyads and depicting a  

 menorah, it shows the regard in which the early Muslims  

 held the place most associated with a menorah, Mount  

 Moriah, the Temple Mount. Indeed, the Arabic name  

 for Jerusalem in the Middle Ages was ‘Beit el Maqdes’,  

 the Temple.

 Cf. Barag, D. The Islamic Candlestick Coins of Jerusalem,   

 Israel Numismatic Journal 10, 1988-9, pp. 40-8.

79 Bronze ring bezel: 1.7 x 1.55 x 0.15 cm.;  

 on top of bezel, holy rider, below on left face with rays,  

 below on right, face with antennae with circle finials; on  

 base, roaring lion to right, below, Arabic inscription, ‘In the  

 name of Allah’.

 The figures could be interpreted as Chnoubis a character  

 from Gnostic amulets. This style of lion is a staple of early  

 Byzantine and early Islamic amulets.

80 Bronze ring bezel: 1.8 x 1.6 x 0.1 cm.;  

 top of bezel as above; on base, Arabic inscription,  

 ‘In the name of Allah’; below pentagram.

 The pentagram in this period is known as the  

 seal of Solomon.

81 Bronze ring bezel, with vestiges of shank: 1.9 x 1.8 x 0.2 cm.;  

 top of bezel as above; on base, roaring lion to right, below,  

 pentagram. The shank is engraved with a cross and the  

 beginning of the 91st psalm, popular among Jews and  

 Christians as an amuletic formula.
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